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Parshas Shmos

24 Teves (Yahrtzeit of the Alter Rebbe)

All of prayer is to bring joy to G-d by eliciting from G-d His revelation 

which alleviates our suffering and thus alleviates His.

“I Will Surely Remember You”
by Rabbi Chaim Zev Citron
Hashem gives Moshe a message to deliver to the B’nei Yisroel: “Pakod Pakaditi Es’chem.”  “I have indeed remembered you.”  The redemption is at hand.

Rashi quotes the Midrash that the Jewish people had a tradition that if a person steps forward to announce the redemption using the words “Pakod Pakaditi,” he is in fact the true redeemer.

The Ramban asks how is just saying these words proof of the redemption? Surely, any imposter could simply say those words and would have to be believed!
The Ramban gives two answers. One is that this sign of redemption was not common knowledge. It was a secret known only by the elders of the people. Since Moshe had to leave his parents’ home at an early age, surely he would not have known that secret. (According to the Midrash, after being nursed by his mother, Moshe continued having a relationship with his real family until age twelve. Afterwards he was no longer with them). Therefore, Moshe stating “Pakod Pakaditi” was a valid proof.
His second answer is that the tradition itself vouched that no one who wasn’t the redeemer would ever announce the words “Pakod Pakaditi.” If someone came and uttered this formula, the prophecy stated, that alone would be proof of its efficacy.

The Pri Tzadik suggests another explanation:

The Ramban quotes a Midrash explaining the name which Hashem told Moshe at the burning bush: “Ekyeh Asher Ekyeh.” This should be understood as meaning, “I am with you, as you are with Me;” so that “if they open their hands to give Tzedakah, I will open My hand…, and if not… it is written ‘When He holds up the waters, they dry up!’” (meaning if the Jewish people do not give Tzedakah, Hashem withholds the rain).
When the time for redemption came and Moshe said in the name of G-d, “I remember you,” the hearts of the B’nei Yisroel were aroused. We remembered our G-d, we yearned for Him. When the Jewish people felt the overwhelming desire to be with G-d, they knew indeed, without a doubt, that He had also remembered them.

The idea that our thoughts about G-d elicit a response from Him and vice versa, His thoughts about us create a response in our hearts, is a primary teaching of Kabbalah and Chassidus.
The Be’er Mayim Chaim discusses the notion of prayer in his commentary to our Parshah.
Isn’t asking G-d for this and that quite selfish, he asks.
Here is what prayer is, says the Be’er Mayim Chaim: Let’s say you’re sick. Where does that sickness come from? There is a blemish in your soul. And what is the root of your soul? Your soul, and all others’, are rooted in the Divine attribute of Malchut – G-d’s Kingship. If you are sick there must be a flaw in the Divine Kingship corresponding to the root of your soul. When you pray for healing, you are actually praying for the Divine light to heal the blemish in Malchut and for the flow of the light of healing to reach down through the cosmos and bring healing to your soul as well as to other souls who require it.
There is also another aspect of true prayer. When we suffer, so does the A-lmighty. For His will is to delight in His world. We are praying for the light – let’s say of healing as in our example – to flow into the world so that the Divine pain which is a result of our pain might be healed. From this point of view, all of prayer is to bring joy to G-d by eliciting from Him His revelation which alleviates our suffering and thus alleviates His.
We are commemorating the 200th Yahrzeit of the Alter Rebbe, the Ba’al Hatanya. One of his main teachings is about the symbiotic relationship between ourselves and the Creator.

G-d created the world as “something out of nothing.”  “Something” means we feel ourselves as separate entities, separated from G-d. Our task is to make “nothing out of something” by contemplating that G-d is the true reality and that our separateness from Him is merely a concealment of the true reality. When we realize this, we yearn to lose that separateness, and we become “nothing,” meaning our desires and actions are not for the self, but for G-d. We want what G-d wants. We do what G-d wants us to do. By transforming the somethingness and separateness into nothingness and clarity, we make a dwelling place for G-d in our lives and in the world. We complete G-d’s creation by returning to the original all-pervasiveness of G-d and fulfill the purpose of creation. As the psalmist says, “May G-d rejoice in His works.”
